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Thanks to the combined influence of Harigite doctrines, Mu‘tazilite

practical theology and late Hellenistic and Neo-Platonic philosophies,
significant changes took place in the ideology of the opposition Sitite
groups that manifested their social discontent at the time of the disinte-
gration of the late “Abbisid caliphate in the middle of the 3rd/9th cen-
tury.
As a result of these ideas, communities of a new type arose within
the ite milieu which supported their radical political and military be-
haviour by the proclamation of the immediate advent of a theocratic
and charismatic leader, the Imam-Mahdi from the Prophet’s house’
(min abl al-bayt)'. Later the large-scale ideological and political move-
ment of the Ismailiya led to the formation of two Siite statehoods in
the territory of the Muslim Empire, one the Fatimids in North Africa
in 298/910, the other the Qarmatis in Eastern Central Arabia, in Bah-
rain in 281/89%4.

They based both their legitimacy and their policy aimed at over-
throwing the ‘Abbasids on the representation of this theocratic and
charismatic leader, the Imam-Mahd?. The presumed ideological-political

! The Messianistic idea of Judeo-Christian origin became central to that section of
the 5i°a, namely the Isma‘ilis, who cranslated it into the return of the Imim, who will fill
the earth with justice and righteousness as it is filled with injustice and inequity. Accord-
ing to a relevant tradition narrated Qadi an-Nu‘man in Sarh al-abbir (See in: Ivanow
1942: Texts 23.):
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2 The doctrine of the imamate preached by the Isma‘ili da“wa of the second half of
the 3rd/9th century centred around the Mahdiship of Gafar as-Sadiq’s grandson, Muham-
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relations of the two Siéite states referred to in the contradictory medi-
eval Arabic sources and also brought to light by modern research have
attracted considerable attention, and widespread polemics have devel-
oped around them’.

The first orientalist to deal with the events was M. de Goeje (1836-
1909) who came to the conclusion, on the basis of the sources available
at that time, that the Qarmatis acted on the orders of the Fatimids even
if sometimes they exceeded their authority. He further held that with
minor deviations, the Qarmatis maintained their close cooperation with
the Fatimid Isma<lis until the Fitimid conquest of Egypt in 358/969
when they broke openly with the Fitimids (de Goeje 1886:81ff).

W. Ivanow (1886-1970), the pioneer researcher of the Isma‘iliya, re-
jected any kind of relation between the Fatimids and the Qarmatis on
the basis of their doctrinal differences (Ivanow 1940:43-85).

B. Lewis, in the summary of nearly fifty years’ scientific achiev-
ment, regarded the Qarmatis in Bahrain as separate in their origin but
believed that by preserving their autonomy they still recognised the Fa-
timids. He consideged the subsequent conflicts between the two Stite
statehoods as hostilities between the moderate and radical wings of the
Ismaili movement (Lewis 1940:80, 84-86, 88-89).

According to the opinion of S. M. Stern (1920-1969), after the split
of the Ismi‘ili movement the Qarmatis of Bahrain still supported the
original doctrine and did not accept the new, the later official Fatrimid
dogma of the visible Imim appearing at the head of the community. He
holds that although the Fitimid caliphs were not recognised as Mahdi-
Imams but as political leaders and as the expected Mahdi’s representa-
tives, some cooperation was still maintained with them. He found an ex-

mad b. Isma‘l who had disappeared and was about to reappear as the Q2’im and to rule
the world. See: Daftary 1991:131. For the character of the early Ismiili communities see:
Nagel 1972:5-10, 73.75. Cf. Madelung 1961:43-54; Halm 1978:6-8; Daftary 1991:131-132.

? The standard work on the Qarmatis of Bahrain remains de Goeje 1886. Cf. Made-
lung 1959, which is the best modern survey of the sources on the later history of the Qar-

matis of Bahrain and contains critical reappraisal of de Goeje’s work. Excellent recent
contributons are contained in Halm 1991 (esp. 37-38, 58-60, 225-236, 334-341).
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planation for the mysterious features of Qarmati history and the later
Fatimid-Qarmati open conflicts in this ambiguous relationship (Stern
1983:295-296).

It was in the sixties that W. Madelung put together an overall study
on the subject by introducing new sources. He came to the conclusion,
over the question of origin and unity, that although the Qarmatis in
Bahrain and the Fatimids came from the same faction, they were going
their own ways from very early times as far as developing their teach-
ings on the imamate is concerned, and this is the reason why they were
rather hostile towards each other (Madelung 1959, 1961, 1988:96-98).
Two outstanding recent scholars of Isma‘ili studies, H. Halm (1988: 205-
208: 1991:64-67, 176) and F. Daftary (1993:130, 134, 138-139) concur
basically with his point of view.

So much importance was attributed to Fatimid-Qarmati relations
in medieval chronicles and polemical treatises as well as in scientific re-
search, that external relations of the Qarmatis of Bahrain which did not
concern the Fatimids were disregarded both in sources and publications.
However, some economic and social historical publications on analysing
the period does draw our attention to their significant non-Fatimid ex-
ternal relations and to the strong inherence of commercial interest that
lies behind their vigorous military expansions and changeable policies®.

On further consideration of these opinions we wish to discuss the
formation of these relations as well as the development of the Qarmati
community and statehood with reference to background motives, as far
as these can be inferred from the sources.

Concerning the sources, it should be noted that due to lack of ad-
equate Isma‘ili sources we depend mainly on the reports of their oppon-
ents. Therefore the non-Fatimid sources remained essential for studying
the history and doctrines of the early Isma‘ilis or Qarmatis. Among
these the heresiographies are important, especially the works of the
Imami-S¥ite, an-Nawbahti (Firaq 61-64) and al-Qummi (Magalat 83-86.

4 Busse 1969:337-338, 365, 396; Shatban 1976:144-145; Ashrtor 1979:161-167; Kennedy
1989:193-195, 289-292.
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Engl. transl. Stern 1983:47-53), who wrote slightly before 286/899 and
whose works represent the earliest $ite sources dealing with the open-
ing phase of Isma‘ilism. The writings of the polemists are a very im-
portant kind of non-Isma‘ili source on early Ismatilism. Though they
aim to discredit the Isma‘ilis through their defamations and misleading
accounts, the polemists were generally better informed than the early
Sunni historians concerning the doctrines which they intended to refute,
perhaps because at least some of the polemists had access to contempo-
rary Ismafili sources. The anti-Isma‘ili treatise of Ibn Rizim® who work-
ed in Bagdad during the earlier decades of the 4th/10th century, is pre-
served in fragmentary form by Ibn an-Nadim (al-Fibrist, 238-240. Eng].
tr. Dodge I, 462-472) and other latep;\sources. But it was utilized ex-
tensively by the Sarif Aba l-Husayn Muhammad b. “Alf better known
by his nickname, Ahi Muhsin an “Alid resident of Damascus who pro-
duced an anti-Isma‘ili polemical treatise of his own around 370/980.

Substantial passages of a lost treatise, which evidently contained
separate historical and doctrinal parts, are preserved mainly in the writ-
ings of three Egyptian historians, namely an-Nuwayri (d. 732/1331) (Ni-
héya XXV, 187-317), Tbn ad-Dawadari (d. 736/1335) (Kanz VI, 44-179),
al-Magqrizi (d. 845/1441) (Jetiiz 151-178).

The polemical writing of Ibn Riziam and Aha Mubhsin which does
not survive directly, obviously contained valuable details of the early
history of the Isma‘ilis and Qarmatis.

As for the historical sources, the most important is the work of the
Sabean Tabit b. Sinan from Harran (d.375/ 974), who continued the
chronicle of at-Tabari on the Qarmatis till 345/957 (Abbar al-Qarimita
183-247). His reports were followed by Miskawayh (d. 421/1330) (Taga-
rib al-Umam, 11, Engl. tr. IV-V), a high ranking officer in the Buyid
Court, in his work on the late “Abbasid period, which is a very impor-
tant source for us on the history of the Qarmatis of Bahrain between
311/922 and 379/984. The work of Ibn al-Atir (d. 630/1238 (al-Kamil
VIIIX) - the outstanding figure of late Muslim annalistic historio-

® Abii ‘Abdallzh Muhammad Ibn Rizim av-Ta’1 al-Kufi, Kitab fi vadd “ali l-ismailiyya.
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graphy, who, without references, used the works of at-Tabari and Tabit
b. Sindn - is also important. These facts show that the main source for
Miskawayh and Ibn al-Atir was Tabit b. Sinan at that period.

The Ismatili d#“wa appeared in Bahrain, in the coastal region to the
south of ‘Iriq, in Eastern Arabia, in 281/894 or perhaps even earlier, in
273/886 (at-Tabari, Tarih 111, 2188). In the early Islamic period the term
Bahrain applied to the mainland areas of the Hasa province of today’s
Saudi Arabia as well as to the island nowadays called Bahrain, which
was then known as Uwal’. Bahrain was near to the centre of the ‘Abba-
sid empire and was situated on one of the main routes of transit trade.
This area was inhabited by a heterogenous population of peasants of
Nabatean origin in the oases, and of merchants of Persian and Jewish
origin travelling in the Gulf to such ports as Basra and Siraf. The towns
of Bahrain were interested in increasing their share in the great Indian
trade of the Gulf. In the countryside and desert areas there were poor
roaming Bedouin who disapproved of the rich sedentary population.
Formerly the province had been a stronghold of the Hawarig, then of
the slave revolt of the Zang. Si‘ite communities still existed in its towns
and the hostility between the province and the rich Sunnite Basra was
strong’.

Like many other Qarmati leaders, the man who started the move-
ment in Bahrain was an Isma¢ili missionary of Persian origin, Abu Sa‘id
al-Gannabi. He was sent there by the Qarmati leaders of South ‘Iraq af-
ter his successful mission in South Persia. This is reported by the major-
ity of the sources, which add that with the split of the Isma‘ili move-
ment Abi Sa‘id sided with the rebels against “Ubaydallih, the visible
Imam at the head of the community, and killed a certain Abi Zakariy-
ya’ at-Tamami or az-Zamami, a missionary (d4%) with whom he had
previously cooperated and who had remained loyal to the ‘manifest
Imam’™.

6 On the region of Bahrain, see art. Babrain, EI*. Cf. an-Nagm 1973:17-37.
7 On the inhabitants of Bahrain and their occupations, see ibid. 41-78, 81-98, 127-144.

8 According to the Ibn Rizim/Aha Muhsin account the Ismi‘ilis of the second half
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As W. Madelung points out in his seminal works (1959:44; 1961:59)
that the doctrinal reform carried out by “Ubaydallah, who later became
the first Fatimid caliph, served to split the Ismaili movement into two
hostile factions in 286/899. There were Isma‘ilis who accepted the re-
form, the later official Fatimid doctrine of the imimate, according to
which there was a visible Imam at the head of the Isma‘ili community,
and they accepted the continuity in the imamate which had been trans-
mitted down to the line of the direct descendants of Ga“far as-Sadiq (d.
148/ 765)’.

The Qarmatis of Bahrain and other dissident eastern Ismasilis, refus-
ing to recognize the Fatimid Imams, adhered to their original doctrine
after the establishment of the Fitimid caliphate, and they were still
awaiting the appearance of their hidden Imam, Muhammad b. Ismatl,
as the Mahdi who would initiate the final religious era®.

By 286/899 Abu S$a‘id had won converts amongst the bedouins and
the Persians living there and he married into one of the leading trading
and landowning families, that of Hasan b. Sanbar. He also looked for
allies from the Bedouin of the desert and found them in the Bani Kilib
and Banu “Ugayl".

With the support of the nomadic tribes, Abi Sasid conquered a
large part of Bahrain and also the town of Quatif in the coastal region of

of the 3rd/9th century recognised only seven imims, the last one being Muhammad ibn
Ismacl, the expected Qa'im and the seventh Natiq on whose behalf the da*wa had been
propagated in “Iriq and Bahrain. The belief in the Mahdiship of Muhammad ibn Ismacil
had left no place for further imims after him.

In 286/899, after his succession to the leadership in Salimiyya, “‘Ubaydallah, the
future Fatimid caliph, introduced continuity in the imimate claiming to it for himself and
his predecessors. This point of view became the official doctrine of the Farimid Ismatilis
who recognised a series of “hidden imims” between Muhammad b. Ism<l and ‘Ubayd-
allah. For a detailed discussion of these concepts, see Daftary 1991:134-135.

? Ibn Rizam/Ahi Muhsin in: Ibn ad-Dawadari, Kanz 55-56; an-Nuwayri, Nibaya 233-
234; al-Magrizi, [tti'az 159-160. Cf. Tibit b. Sinan, Abbir al-qarimita 192-3.

'* Dafrary, 1990:105-106; 1993:137-139. Cf. Madelung 1988:95.98.
" See Ibn ad-Dawadari, Kanz 56. Cf. al-Masidi, Tunbih 339-340.
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Fast Arabia. In 287/890 the troops of Abu Sa‘id controlled the terri-
tories around Hagar, the capital of Bahrain, and were approaching
Basra2. The partnership between the Abu Sa‘id mission, its followers
among the settled population, and the bedouin was to prove extremely
effective, and the developing Qarmati community became frightening
for their neighbours.

In 287/900 the Qarmatis were in control of the suburbs of Hagar,
and after a long siege the seat of the ‘Abbasid governor was taken®. At
the same time an “Abbasid army was decisively defeated and the Qarma-
tis of Bahrain began to threaten the city of Basra itself".

Abi Said established his headquarters at al-Ahsa’ which later be-
came the capital of the Qarmati state in Bahrain in 314/926. Then the
Qarmatis extended their control to the adjoining regions, including
Yamama and “‘Umin. Security of life and property was guaranteed to
the local inhabitants (an-Nuwayri, Nibaya 238; Abd al-Gabbar, Tatbit
300-301).

This first militant stage in the history of the Qarmatis of Bahrain
was brought to an end in 300-1/913-14. According to the prominent con-
temporary historian of Bagdad at-Tabari (d. 311/922) and the majority
of the later Muslim chroniclers Abu Sa‘id al-Gannibi, the founder of the

12 oo Tabari, Tarib, ed. by de Goeje III, 2188, 2192-2193; Engl. tr. Rosenthal
XXXVIIL 77, 82-83.

13 [ refers to “Amr al-Ganawi who was appointed by Caliph al-Mu‘tadid in charge
of al-Yamima and Bahrain in 287/900. During the struggle with the Qarmatis he was
captured, later released with a letter to al-Mu‘tadid. On the Qarmatis’ message and the
Caliph'’s reaction see Tabari Tarih, 111, 2197; Miskawayh Tagirib, V. 13-16; Ibn al-Gawzi
Muntazam V, 133ff. Cf. Rosenthal 1985: fn. 444.

14 There is a considerable disagreement among the arabic sources as to the date of
the Qarmai attack of Basra in 301/913. In fact it is very probable that the raid was not
so simultaneous with the Fitimi invasion of Egypt as it had been assumed. See, al-Mas‘Gdi,
Murag VI, 280; Ibn al-Arir, Kamil VIII, 4% Miskawayh, Tagarib 1, 33ff. “Arib, Sila 38,
al-Hamadani, Takmila 41. 1bn Haldin’s account in his Thar IV, 181-195 differs from other
sources in some important respects but he does not seem to be reliable in this matter. Cf.
Madelung’s reassessment (1959:46-50) of De Goeje’s view on the question.
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Qarmati community and state in Bahrain, was murdered in this year.
He was succeeded by the eldest of his seven sons, Abi -Qasim Sa‘id®,
who governed with a council of notables (al-Iqdaniya) in the following
years.

During his rule the Qarmatis refrained from troubling the terri-
tories of the caliphate and to maintain good relations with the ‘Abbisid
court were in fact engaged in extensive negotiations with the famous
‘Abbasid vizier °Ali b. <Isa b. al-Garrih (d. 334/ 946) on his peace initia-
tives. “Ali b. Isa, after assuming office in 301/913 and again in 303/916,
dispatched embassies to the Qarmatis',

Presumably they decided on the development of commercial rela-
tions with other regions of the Gulf due to their geographical situation,
and they seem to have sought a subsidy and trading opportunities from
the ‘Abbasid government. Their effort was accepted by the ‘Good Vi-
zier’ in the hope that by allowing them to. develop their trade he would
avert the danger of the Qarmati invasion of South Iraq. While ¢Ali b.
“Isa was powerful in the ‘Abbisid government, this policy of ‘privileges
for peace’ prevailed, and before being dismissed from the vizierate in
303/915-16 he sent presents to the Qarmatis of Bahrain and granted
them prerogatives such as the use of the port of Sirif and the right of
free trade in it”. Therefore the Qarmatis who had been quite busy

" On the succession of the Qarmati leadership, see al-Maqrizi, Jt1i%z 165; Tabit b.
Sinan, Abbar al-garimita 211; Ibn al-Agr, Kamil VII, 527; Miskawayh, Tagarib 1, 33. Cf,
Scanlon 1960:29-48.

' In 301/913 “Ali b. ‘Is3 advised the Caliph al-Muqtadir to communicate with the
Qarmati leader Abt Sa‘id and wrote in the caliph’s name a letter admonishingand rebuk-
ing and summoning the Qarmatis to obedience. Although Abu Sa‘id died before the mes-
sage reached him the Qarmatis sent a conciliatory reply to the Court and they released,
as a gesture the captives whose cause the messengers had pleaded. On the exchange of
lerters see ‘Abdalgabbar, Tatbit II, 380.6-9; Miskawayh, Tagarib 1, 34.12-35. Ibn al-Atir,
Kamil VIII, 84; an-Nuwayri, Nibaya XXV, 276; Tabit b. Sinan, Tarib 211. Cf. Bowen
1928:136-137; Halm 1991:225.

u According to “Arib (Takmila 59). See Sabi’, Wiuzara® 292-293:
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with their own affairs for over seven years were to continue to be so
for another decade.

In 311/923-24 or probably even earlier Abu 1-Qasim Sa‘id was
forced to resign by his younger, much more militant brother Abu Tahir
Sulayman, and in the next year <Ali b. Isa lost power to the Srite Ibn
al-Furat (d. 312/924) who was less inclined to take a conciliatory
attitude towards the Qarmatis of Bahrain. Thus they ended their tempo-
rarily peaceful relations with the Abbasids™.

A few days after the change of wazirs in the court of the caliph the
Qarmatis of Bahrain started a series of lightning attacks on the towns
of southern “Iriq during which they sacked Basra and Kifa repeatedly
and raided pilgrims’ caravans.

The first attack was against Basra”. They took the wealthy city by
surprise at might and looted it for eighteen days before returning to
Hagar. Ten months later they attacked a pilgrim caravan (hagg) return-
ing from Mecca to al-Habir, and captured many distinguished pilgrims,
among others the amir Abi |-Hayga’ ‘Abdallih b. Flamdan who had
been charged with the protection of the caravan®.

These two attacks were to characterize all the others that happened
intermittently over a period of almost half a century®.
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18 <Al7 b. Isi who was known for his anti-*Alid attitude was called a Qarmati by his

personal enemies. As a result, he was forced out of power from his office. See °Arib, Sila
59: Miskawayh, Tagarib I, 105-121; an-Nuwayri, Nibaya 276-277.

19 \When the Qarmatis entered the town of Basra they said to the inhabirants: “Woe
to you! How pitiful is your petty sultan in removing from his side thar venerable man
(i.e. <Ali b. Isa), [an act] the consequencies of which he will soon see.” See “Arib, Sila
110.

20 Miskawayh, Tagarib I, 104-105, 120-121; ¢Arib, Sila 110-111; Tabit b. Sinan, Abbar
al-qaramita2 12ff; Tbn al-Adtir, Kamil VIIL, 155; Ibn Tagribirdi, Nugam 111, 211. Cf.‘Adwan
1981:122-125.

2 {1 the bartles many military leaders on both sides played important but ephemeral
roles and there is understandably little information available about them.
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The events of these military expeditions as reported by the
historians shed light on the motives of Abd Tahir’s new policy.
Whereas his father, Abi Sa“id, had been supported at the begining of his
movement mainly by the bedouin, Aba Tahir began to build up a po-
werful state. He pursued an expansive external policy by which his
nomadic military troops acted to promote the interests of the mer-
chants, the most important stratum of the townspeople of Bahrain.
Their interests were from then on a decisive factor in his policy,
determining both the internal conditions of the developing Qarmati
statehood and its external policy. The successive changes of this policy
are clearly indicated by the accounts of the chroniclers. Amid these
political changes an independent Qarmati state developed out of what
had been simply a radical Messianic movement, legitimized by the
representation of the theocratic leader of Imam-Mahdi, and this state
effectively enforced the measures of militant external policy in defence
of its commercial interests.

The Qarmatis had previously been granted in 303/915 trading rights
in Siraf, but they had soon come to realize that due to their regional lo-
cation it was not sufficient. Their purposes were to capture a share in
the profits of the trade of the Gulf and the Syrian-Iraqi and Arabian
deserts.

Thus they proceeded to occupy the ports of “Uman, and so came
to dominate the Gulf’s Arabian coast. They next tried to establish
points of control on the Persian side of the Gulf. Their attack on Basra
was enough to frighten the trade away from this flourishing port and
divert it to their own ports where they imposed and collected their own
taxes”. For the land routes they first turned to the pilgrim caravans
which were also important trade caravans. Then they turned to the
north-south trade route bordering the Syrian-Iraqi desert, and tried to
attack and dominate the market towns along this route. Their intention

* 1bn Hawqal Siivat al-ard 25; Mas‘idi Tanbib 393; Miskawayh 1. 139, 284,
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was to seize what they considered to be taxes and what their opponents
preferred to call protection money (hifara)®.

Some time later Abii Hay$a’ and other prisoners of the first attack
on the pilgrim caravans were released and arrived in Bagdad as delegates
from Abu Tahir, demanding that al-Ahwaz, Basra and even other ter-
ritories be yielded up*. The Qarmati claim was rejected, and in 312
/924-25 the pilgrims were attacked again and Kafa was sacked”. The
hagg of 313/926 was allowed to go in peace only after the payment of
a hefty sum®.

In 314/926, when the Qarmatis were busy with the fortification of
their capital, al-Ahs3’, the “Abbasid caliph, al-Mugtadir (295/908 - 320
/932) recalled to <Irag Yusuf b. Abi s-8ag, the ruler (amir) of Adar-
biygan and Armenia, in order to keep the Qarmati threat in check?.

In 315/927 the Qarmatis again plundered Kifa. Then, when Bagdad
itself was threatened, the wazir al-Hasibi (d. 328/940) sent to Ibn Abi
s-83§ for more troops. Ali b. Is3, realising that Ibn Abi s-Sag would not
be successful, suggested that it would be better to employ the bedouin
Banii Asad to guard the hagg and the Band Saybian to attack the Qarma-
tis. His advice was not accepted and the caliph’s troops were again de-
feated. Tbn Abi s-Sag himself was captured and later executed in 315
/928%,

B Miskawayh, Tagirib I, 145-146, 173-182, 201; “Arib, Sila 118, 134; al-Hamadani,
Takmila 52-53; Mas‘adi, Tanbih 390. Cf. Busse 1969:365, 396.

% According to Ibn al-Atir (Kamil VIIL, 155fF):
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See Miskawayh, Tagarib I, 139.14-16; ‘Uyun I, 236.15-16; Ibn Tagribirdi, Nugim 11, 212.
Cf. ‘Adwan 1981:1224.

5 Miskawayh, Tagarib 1, 145-146.
2% See Uyin 1, 226.
7 <prib, Sila 1, 128; Miskawayh, Tagarib 147-148.

28 O the details of the military events see Miskawayh, Tagarib 1, 172-177. CL.
Bowen's appraisal (1975:266-275).
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Thereupon the Qarmatis advanced up to the Euphrates, seized al-
Anbar and crossed the river with the purpose of entering the capiral.
Bagdad was alarmed at them but their progress was halted by the army
of Mu’nis al-Hadim (d. 321/933), the “Abbasid commander in chief
(amir al-umara’), who had earlier fought the Fatimids in their Egyptian
expedition”. This campaign, lasting for almost two years, incited the
Qarmatis of Southern ‘Iraq, who were concentrated in the suburb
(sawad) of Kufa, to rebellion®. Then the Qarmatis of Bahrain with-
drew to the western bank of the Euphrates and returned to Bahrain, be-
cause of the confused state of their internal affairs in 317/930°.,

According to the relevant sources, their extreme military actions
were accompanied by radical religious alterations. Abd Tahir, like other
Qarmati ‘missionaries’ (duat), was at that time predicting the advent of
the Mahdi following the conjunction of Jupiter and Saturn in the year
316/928. This event, according to Isma‘li tenets, was expected to end
the era of Islim and initiate the seventh final religious era®. Therefore
the Qarmatis intensified their attacks on their opponents as the expected
date approached”. For the reception of the ‘Expected One’ (al-munta-
zar) the Qarmatis had already completed the construction of a ‘place of
refuge’ (dar al-bigra) near al-Ahsa’ called ‘al-Mu’miniyya™*.

* Miskawayh, Tagarib I, 178-181.

1t concerns the Bagliyya revolt. On the revolt itself see “Arib, Sila 132ff, 137, 162,
Ibn al-Atir, Kamil VIII, 1244f, 132, 136, 200. Cf. EP I, 962.

! Miskawayh, Tagarib I, 182-187.

2 The dais of Rayy were in close contact with those in “Iriq and with the Qarmatis
of Bahrain and like them they also were expecting the reappearance of the Mahdi-Imam
for the year 316/928. Cf. Madelung 1961:75ff; Daftary 1990:162-163; Halm 1991:229-230.

2 Miskawayh, Tagarib 1, 183; Mas‘idi, Tanbib 385; Ibn al-Gawzi, al-Muntazam V.
216; Ibn Katir, Bidaya X1, 157.

* The leading spiritual authorities of the Qarmatis lived mostly in Iran. Muhammad
b. Ahmad an-Nasafi (or an- Nah¥abi), a 44 in Transoxania, wrote a Kitib al-Mahsal pro-
bably about 300/911 which found wide acceptance among the Qarmatis as a comprehens-
ive exposition of their esoteric thought. It introduced the Neoplatonic Isma‘ili cosmology
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Their military activities culminated in the conquest of Mecca during
the pilgrim season in 317/930. Having spent eight days in pillage and
massacre, they slaughtered the pilgrims and the inhabitants and removed
everything of value from the shrine. They also carried off the Black
Stone of the Ka‘ba, thus spectacularly demonstrating the end of the
Islamic era®. Their action, however, may also be viewed as a clear as-
sertion of their objection to the use of this religious occasion for com-
mercial purposes, from the benefits of which they had been excluded.

Their previous attacks on the pilgrim caravans had not achieved the
desired results. In order to accomplish them they had to take the Black
Stone away, which was, and still remained, a fundamental requirement
of the rituals of the pilgrimage. Their unprecedented act shocked the
Muslim world, and most of our sources relate that shortly afterwards
the Fatimid caliph ‘Ubaydallah al-Mahd sent a letter to Abu Tahir re-
proving him and requesting him to return the Black Stone. This de-

mand was rejected along with a similar one put to him by the ‘Abba-
sids™.

which largely replaced the earlier doctrine and later was also adopted by the Fatimid Is-
madilism. Cf. Madelung 1988:96ff and Halm 1991:2034f.

% Magrizi, [tti‘az 182; Ibn ad-Dawadari, Kanz VI, 93; Miskawayh, Tagarib 1, 201.

% There are different narrations on the background of these events. Tabit b. Sinan
(Tarih 224) and Ibn al-Arir (Kamil VIII, 208) quoted the reproving letter of “Ubaydallah.
According to Ibn al-<Imad (Sadara 1, 284-285) they acted upon the order of the Fatimids.
The most complete variant of the above mentioned letter is preserved, however, in an Is-
misili source still in MS. (Fusil wa-abbar, quoted by Tamir 1993 I, 176):
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In 318/930, with the conquest of “Uman, the Qarmatis obtained he-
gemony over the region, and thus became an imminent danger to their
neighbours. They were finally in a position to reattempt the conquest
of South “Iraq. In 319/931 they advanced, however, only as far as Kifa,
which they plundered again for twenty-five days”.

Their indomitable advance was checked by internal troubles devel-
oping in the Qarmati community in Bahrain. During the period of Ra-
madan in 319/931 Aba Tahir, who had been expecting the coming of
the Mahdi since 316/929, transferred the rule to a young Persian prison-
er from Isfahan in whom he recognised the expected Mahdi. But events
took a very different turn from what had commonly been expected for
the advent of the Mahdi. And the young Isfahani indeed proved to be
rather a restorer of Pefsian religion than that descendant of ‘Ali ‘from
the Prophet’s House” who had been expected by the dissident eastern
Isma‘ilis to reveal the truths concealed in the scriptures of the Prophets
of Judaism, Chistianity and Islim, and to put an end to the era of Islim.

The reign of the Isfahani lasted for only eighty days. He ordered
damnation of all Prophets and the worship of fire. Then he allowed
various extreme actions and some prominent Qarmati leaders to be put
to death. Abi Tahir was finally forced to execute him and acknowl-
edged that he had been decieved by the false Mahdi®. This unfortunate
attempt of the theocratic statehood of the pseudo-Mahdi shows that the
expectation of the Qarmatis of Bahrain for the advent of Mahdi was not
related to the Fatimid visible Imam-caliphs, though the background mo-
tives of the events are complicated and obscure®. -

The episode of the theocratical “coup attempt” of the pseudo-Mahdi
severely demoralized the Qarmatis of Bahrain and weakened their influ-
ence over other dissident Isma‘ilis in the East. Many of their adherents,

¥ See Ibn Tagribirdi, Nugim III, 228.

% Miskawayh, Tagirib 11, 55-57; ‘Abd al-Gabbar, Tatbit II, 389-390; Ibn al-Atir, Kimil
VIII, 351-352; al-Birani, Atér 213. :

¥ See de Goeje’s opinion (1886:129, 173, 194) and Lewis 1942:75-76. Madelung (1959:
74-75, 80-82), however, completely revised de Goeje’s views.
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mainly of the “Agamiyyiin of ‘Iriaq and the tribal Arab chiefs, left Bah-
rain and came to offer their services in the armies of the Sunni rulers
during the following decades®.

After the rejection of the pseudo-Mahdi, the Qarmatis of Bahrain
returned to their former beliefs and claimed to be acting on the orders
of the hidden Mahdi, but in the years following the desecration of
Mecca and the interlude of the pseudo-Mahdyi, their commercial interests
became again the primary factor of Qarmati policy.

They carried out futher raids on Southern Iraq and South Persia
and continued to cross the pilgrim caravan roads. Two coastal towns in
Fars suffered at their hands, in 321/933 Siniz and in 322/934 Taw-
wag*. Their purposes were clearly to ruin those centres of the textile
industry which competed with al-Ahsa’.

Since pilgrimage had become impossible for years and the Qarmati
military actions were continuing, the chamberlain (b4gib) of the ‘Abba-
sid caliph ar-Radi (322/934 - 329/940), Muhammad b. Yagqit, in 322
/934 entered into negotiations with Abi Tahir for recognition of the
authority of the caliphate, to put an end to his interference with pil-
grimages and for the restoration of the Black Stone. In return Aba
Tahir would recieve official authorization for the regions which he de
facto possessed or had conquered. The Qarmatis refused to restore the
Black Stone but agreed to stop obstructing the pilgrim routes and offer-
ed to have the Friday prayer (butba) read in the name of the “Abbasid
caliph if they were allowed free use of the port of Basra.

% Arib, Sila 163, 168; ‘Abd al-Gabbar, Tatbit 11, 392-393. On the ‘agamiyyiin see
Halm 1993:228 and fn. 399, 236 and fn. 419.

! “Uyiin 1,228; Miskawayh, Tagirib II, 284ff. Cf. Busse 1969:337-338.

* Cf. Daftary 1990:163-164. Ibn ak-Agir (Kimil VIII, 220) says:
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Despite their rejection of the offer of the Court of Bagdad, with
their willingness for peaceful settlement the Qarmatis of Bahrain took
a step towards the renewal of their former policy of ‘peace for privi-
leges™. Afterwards the Qarmatis again attacked the pilgrim route, de-
feated the caliphal troops between Kifa and Qadisiyya and occupied
Kifa for several days before returning to Bahrain*,

In 325/937 Abi Tihir, who again entered Kifa, carried on further
negotiations with the “Abbasid amir al-umari’ Ibn Ra’iq. In reply to the
demand of the Qarmatis, who wanted the caliph to give them 120,000
dinars a year in silver and supplies, Ibn Ra’iq proposed that Aba Tahir
and his troops should consider themselves as enrolled in the service of
the caliph and that this sum be considered as a salary. No agreement
was achieved®,

Finally, in 327/938-939, the Qarmatis of Bahrain made their peace
with the Bagdad authorities and an agreement was concluded between
Abu Tahir and the ‘Abbasid government, due to the efforts of ‘Umir
b. Yahya, an ‘Alid from Kufa and a friend of the Qarmati leader. Under
this agreement the Qarmatis promissed to protect the pilgrimage in re-
turn for an annual tribute of 120.000 dinars from the “Abbasid treasury
and a protection fee (ifira) to be paid by the pilgrims®,

* As an obvious result of the negotiations the bagg in 322/934 passed off untroubled.
Cf. Tbn al-Air, Kamil VIIL, 220,

" Miskawayh, Tagarib 1, 367, Ibn al-Gawzi, Muntazam VI, 208-210; al-Mas‘adi,
Tanbib 337,

* The relevant account in the “Uyidn (I, 299) states that:
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Oty Lelbl (b gslany ol pall (3 Base dlliy nel Jaogy laad B, aull Lo Jaas o 3,
(Biaa el Ay ealy ) la e oAl i ity cliblias L 5oy
Cf. Miskawayh, Tuagirib I, 367ff. Tbn al~(§awzf, Muntazam VI, 208-210; Ibn al-“Imad,
Sadara 11, 308ff.

* The account of Ibn al-Tmad (Sadara 11, 308) states that in 327/938-9:
O pzbag s pgo paunl plaall '_9-:1‘3‘.‘:? Cgnanl lS, 15&1.»3:3" ol ol e s dans e o asa
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After the death of Aba Tahir in 332/944 his surviving brothers —
including Aba 1-Qasim Sa‘id (d. 361/972), Abu Mansur Ahmad and Abu
1-Abbis al-Fadl - ruling jointly, continued his late peaceful policy.

In 334/946, the Stite Biyid warlords took possession of Bagdad and
became the real protectors of the “Abbasid Empire for more than a cen-
tury. Prevailing over the Iranian Plateau and expanding in ‘Iraq, the
Biyids were in a favourable position to dominate most of the east-west
and north-south trade routes, and the southern sea coast made possible
for them the participation in the Indian Ocean trade. Soon after occupy-
ing Bagdad, they set out to capture Basra, which had been in the hands
of taxfarmers, the Baridis, since the last years of the central government.
Thus the important port of the Gulf was captured and the Baridis fled
to the Qarmatis of Bahrain.

Having established themselves in Basra, the Biyids attempted to
win over the Qarmatis. Although the Qarmatis seem to have agreed to
this, they had their differences with regard to their attempts to establish
control over the Persian side of the Gulf. These differences had mani-
fested themselves in the earlier doctrinal and political struggle between
them until the death of Abu Tahir in 332/944".

Therefore in 336/948, after the capture of Basgra by the Buyids,
agreements reached by the two sides made it possible for each to live in
peace with the other. The Biyids allowed the Qarmatis to have their
own custom house alongside theirs in Basra®. They were willing to go
to some lengths to win over the Qarmatis and ready to discourage trad-
ing with the port of Siraf and divert all trade to Basra where both could

Cf. Tbn Tagribirdi, Nugim III, 26; as-Suyuti, Tarih 363; as-Sali, Abbar 119. Another
important account concerning these events can also be found in the “Uyin (II, 233):
T 5, laall oe 3218 U 3 gy plad p soliadl et calia sanall Gy Gauall 3a] (YYV/AYA) Lead
aal g Sy plall S S,y obes ULl ey Guslind Jandl Gey ol
7 See Busse 1969:37-38. Cf. Sha‘ban 1976:162.

“ cArib, Sila 132, 137, 163; Tbn al-Gawzi, Muntazam VI, 208. Cf. Busse 1969:364.
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share its benefits®. The chronicles refer many times to their friendly
partnership based upon common interests. For instance the Buyids ex-
cused the Qarmatis their participation in cooperate attacks with the
Zang on Basra, and directed their repressive actions against the Zang
only. But then the Qarmatis actively supported the Bayids in their fight
against the Simanids to maintain their hold over Rayy and twice made
effort to help their partners®. Presumably they were interested in re-
taining their access to Rayy, an important connection on the east-west
trade route.

Under these cordial relations, the Qarmatis, continuing to accept
their peace agreement with the caliphal Court of their own free will,
finally returned the Black Stone of the Ka‘ba in 339/950-51, for a high
sum paid by the “Abbasid government, and not, as held by some author-
ities, in response to the request of the Fitimid al-Mansur (334/946 -
341/953).

The death of Aba Tahir in 332/944 and the return of the Black
Stone to Mecca in 339/951 represent a turning point in the development
of the Qarmati statehood: the Qarmati community, which legitimized
itself on the representation of the theocratic leader, Muhammad b. Isma-
“il, had established itself with its neighbours in the course of promoting
its economic, or more precisely, its commercial interests at first by pur-

¥ Miskawayh, Tagarib 11, 46, 117, 129, 143-144, 196, 213-218, 300-301; Ibn Hawqal,
Strat al-ard 48.

% The Qarmatis later maintained good relations with ‘Adud ad-Dawla and deputied
an official representative at Bagdad, Aba Bakr b. Sihawayh. These contacts only deterio-
rated after “Adud ad-Dawla’s death in 382/983 when his son arrested this general and pro-
voked a Qarmati attack on Kiifa. See Ibn al-Atir, Kamil IX, 29-30; Miskawayh, Tagarib
II, 117, 129. Cf. Busse 1969:65; Sha‘ban 1976:165-1683..

8 According to Ibn al-“Imid (Sadara 11, 348) in 339/951:
1518 5 0 g sm ol JU:-JhijMangj o U o Ol S (Y 5 pl¥1 el T3l kel i
sl elulin a3l o yals oliial ga el sl 1l y b0, 8l Sl 0,y 134y b Lasd
This statement may reflect their religious conviction rather than the orders of one definite
person. Cf. Miskawayh, Tagarib 11, 127; Ibn al-Agr, Kimil VIII, 367; Ibn al-Gawzi,
Muntazam V1, 367; Ibn Tagribirdi, Nugiam II, 101.
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suing a militant expansive external policy and later by concluding agree-
ments with these neighbours. Meanwhile the Qarmati community estab-
lished its state and in the end achieved its final legitimization by integ-
rating and assimilating within the existing Muslim political order. The
chroniclers do not record any further military activity on the part of
the Qarmatis of Bahrain for more than a decade.

The last outbreak of Qarmati militancy was in connection with the
Fatimid conquest of Egypt in 358/969, more precisely their appearance
in Syria in 360/971.

The Qarmatis of Bahrain had earlier demonstrated their political in-
terests in this region by maintaining good relations with the rulers of
the Fertile Crescent and the Hamdanids and the Thsidids who sent them
gifts”. The IhSidids of Egypt and Southern Syria paid them a sum of
300,000 dinars a year, which offering was to secure the safety of the
caravans travelling on the landroutes from Egypt and Syria to the Hi-
$iz®. When the Fatimids appeared in Syria and cut off this subsidy,
they invoked the disapproval of the Qarmatis who did not hesitate to
attack them.

The question of the hostilities of the Fatimids and the Qarmatis
will not be examined here, but as far as the background motives of the
outbreak of their armed clash are concerned, it should be noted that
there are political and economic, but not ideological, reasons behind
them. It should also be pointed out that there is no accurate informa-
tion in the sources to support the view that the Qarmatis had been in
the service of the early Fatimids and broke off their relations with
them™.

52 [bn al-Atir, Kamil VIII, 452; Miskawayh, Tagarib 11, 203; Ibn al-Gawzi, Muntazam
VIL, 19. Cf. ‘Adwan 1981:274-5, 309.

5 Gee Kennedy 1989:320. Cf. Busse 1969:55.

59 Most of the chronicles insist that the reason for the Qarmati artack can be found
in their indignation at the loss of subsidies both from the Th¥idids and the Hamdanid go-
vernment of Damascus. See Shaban 1976:204; Kennedy 1989:291-292; Daftary 1990:165 and
fn. 37.
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The later prosperity of the Qarmati state in Bahrain - whose eco-
nomic and social structure existing in 350/960 was reported by the fa-
mous 4/10th century geographers al-Muqaddasi (writing about 375/985)
(Tagasim 94) and Ibn Hawqal (d. 380/990) (Sirat al-ard 33-35) as well as
the changes in internal affairs which were reported by Nasir-i Husraw,
the Isma<li traveller (d. 481/1088)% in 444/1052 - was based on their
earlier violent militant policy developed for the protection of their local
economic interests. Thus the privileges they gained from their
neighbours laid down the basis of their later welfare.

REFERENCES
A. Primary sources

“Arib, Sila = “Arib b. Sad al-Qurtubi, Silat Tarih at-Tabari (Tabari con-
tinuatus). Ed. iudic. et gloss. M. J. de Goeje. Lugduni 19652

al-Birani, Atar = Abu I-Rayhin Muhammad b. Ahmad al-Biriini, Kitab
al-atar al-baqiya ‘an al-quriin al-baliya. Ed. E. Sachau. 2 vols. Leipzig
1878. English transl. C. E. Sachau, Chronology of Ancient Nations.
London 1879,

al-Hamadani, Tathit = Abdalgabbar al-Hamadan, Tatbit dala’il an-
nubfiwwa. Ed. “A. “‘Utman. 2 vols. Beirut 1966.

al-Hamadani, Takmila = Muhammad b. ‘Abdalmalik al-Hamadani, 7ak-
milat Tarip at-Tabari. Ed. Albert Kan‘in. Beirut 1961,

Ibn al-Atir, Kamil = “Izz ad-Din Aba 1-Hasan Ali b. Muhammad a$-
Saybani Ibn al-Atir, al-Kamil fittarib. (Ibn-el-Athiri Chronicon quod
perfectissimum inscribitur.) Ed. Karl Johan Tornberg. 12 vols., vols.
XIM-XTV indices, Leiden: E. J. Brill, 1851-71, indices: 1874-76. Repr.
with indices, 13 vols. Beirut: Dar Sadir & Dar Bayrit, 1965-67.

3 Safarname, Engl. tr. Thachston, 1968. 86-90,



THE QARMATI POLICY IN BAHRAIN 29

Ibn ad-Dawadiri, Kanz = Abi Bakr b. Aybak Ibn ad-Dawadari, Kanz
ad-durar wa-gami al-gurar. Edited by Saldh ad-Din al-Munaggid.
Cairo & Wiesbaden, 1961.

Ibn al-Gawzi, Muntazam = Gamal ad-Din Abu |-Farag cAbdarrahman
Tbn al-Gawzi, al-Muntazam fi tarib al-muliik wa-l-umam. Ed. F.
Krenkow. Vols. V-X. Hyderabad 1938.

Tbn Halddn, bar = Abu Zayd ¢Abdarrahman Ibn Haldan, al-Ibar wa-
diwin al-mubtada’ wa-l-babar. Ed. °A. H. az-Zayn. 6 vols. Beirut
1958-59.

Tbn Hawqal, Sirat al-ard = Abi1-Qasim b. “Ali Ibn Hawaqal, Kitab
sitrat al-ard. Ed. M. ]. de Goeye. Leiden, 1873.

Tbn al-“Imad, Sadarat = <Abdalhayy b. Ahmad Ibn al-“Imad al-Hanbali,
Sadarat ad-dabab fi abbar man dabab. 6 vols. Cairo 1931.

Ibn Katir, Bidiya = ‘Imid ad-Din Isma‘il b. “Umar Ibn Katir, al-Bidaya
wa-n-nibaya. Beirut & Riyadh 1966.

Ibn an-Nadim, Fibrist = Aba l-Farag Muhammad b. Abi Yaqub Ishaq
Tbn an-Nadim, Kitab al-fibrist. Ed. with indices by Rida-Tagaddud
Al-Mazandarani, Teheran 1971. English transl. Bayard Dodge, The
Fibrist of al-Nadim. 2 vols. Chicago 1970.

Ibn Tagribirdi, Nugam = Gamal ad-Din Yiasuf Ibn Tagribirdi, an-Nu-
gam az-zahira fi mulitk Misr wa-l-Qahira. Ed. M. A. Hatim. Cairo
1963.

al-Isfahani, Tarih = Hamza b. al-Hasan al-Isfahani, Tarib sany mulik al-
ard wa-l-anbiya’. Ed. Yasuf Ya'qub al-Maskuni. Beirut, 1961.

al-Maqpizi, Itti‘az = Taqi d-Din Abu 1<Abbas Ahmad b. “Ali al-Magqrizi,
Kitab itti‘az al-hunafa’ bi-abbar al-a’imma al-fatimiyyin al-hulafa’. Ed.
Gamal ad-Din a¥-Sayyal. Cairo 1948.

al-Mas<adi, Tanbib = Abu 1-Hasan °Ali b. Husayn al-Mas‘udi, at-Tanbih
wa-l-i¥raf. Ed. A. L. as-Sawi. Cairo 1938.

Miskawayhi, Tagarib = Abi “Ali Ahmad b. Muhammad Miskawayhi,
Kitab tagarib al-wumam. (The Experiences of the Nations). Ed. &
English transl. H. F. Amedroz and D. S. Margoliouth. Vols. I1II:
Arabic text; vols. IV-VI: English transl; vol. VII: index. Oxford
1921.



30 ISTVAN HAJNAL

al-Muqaddasi, Tagasim = Sams ad-Din Aba “Abdallah Muhammad al-
Banna’ al-Muqaddasi, Ahsan at-tagisim fi ma‘rifat al-aqalim. (BGA
3.) Ed. M. J. de Goeje. Leiden, 1906.

Nasir-i Hosrd, Safarname = Nasir-i Hosrd, Safarname. (Book of Travels).
Ed. & English transl. W. M. Thachston. New York 1986.

an-Nawbahti, Firag = al-Hasan b. Misa an-Nawbahti, Firaq as-5i'a. Ed.
M. S. Bahr al-“Ulam & M. K. al-Kutubi. Najaf 1969.

an-Nuwayri, Nibaya = Sihab ad-Din Ahmad b. ‘Abdalwahhib an-Nu-
wayri, Nibayat al-arab fi funin al-adab. vol. XXV. Ed. Muhammad
°Abdal¢al al-Hini. Cairo 1984.

al-Qummi, Magalat = Sa"d b. “Abdallah al-A$ari al-Qummi, Kitib al-
magqalat wa-l-firaq. Ed. M. J. Mashkur. Teheran 1963.

as-Sabi’, Wuzara’ = Hilal b. al-Muhassin as-Sabi’, Kitab al-wuzari’. Ed.
H. F. Amedroz. Leiden 1904.

as-Suli, Abbar = Abu Bakr Muhammad b. Yahyi as-Sali, Abbar ar-Rids
wa-l-Muttaqi min Kitab al-awriq aw Tarih ad-dawla al“abbasiyya min
322 ila 333. Vol. II. Ed. J. Heyworth-Duane. Beirut 1983.

as-Suyniti, Tarih = Galil ad-Din ‘Abdarrahman b. Abi Bakr as-Suyiit,
Tarih al-bulafa’. Ed. Muhammad Muhyi d-Din Abdalhamid. Cairo
1969.

at-Tabari, Tarih = Muhammad b. Garir at-Tabari, Tirih al-umam wa-l-
mulizk. Ed. Michael J. de Goeje. Leiden 1879-1901. (English transl.
= Rosenthal 1985.)

Tabic b. Sinan, Apbar al-qaramita = Tabit b. Sinan as-Sabi’, Tirih abbir
al-qarimita. Suhayl Zakkar, ed., al-Gami* fi abbar al-qavamita. 1,
181-248. Damascus 1987.

Uyin = al--Uyiin wa-l-hada’iq fi abbir al-baqa’iq. (Chronique anonyme)
Vols. IV/1-2. Ed. O. Saidi. Damascus 1972-73.

B. Secondary sources
‘Adwan, Ahmad Muhammad. 1981. ad-Dawla al-hamdiniyya. Tripoli.

Ashtor, E. 1979. A Social and Economic History of Near East in the
Middle Ages. London.



THE QARMATI POLICY IN BAHRAIN 31

Bowen, H. 1975. The Life and Times of ‘Ali ibn ‘Isa “The Good Vizier’
Cambridge.

Busse, Heribert. 1969. Chalif und Grosskénig. Die Buyiden im ‘Trag 945-
1055. Beirut,

Daftary, Farhad. 1990. The Isma‘ilis: Their History and Doctrines. Cam-
bridge.

— 1993, “A Major Schism in the Early Isma‘ili Movement”. Stu-
dia Islamica 77.123-139.

Goeje, Michael J. de. 1886. Memoire sur le Carmathes du Babrain et les
Fatimides. Leiden.

Halm, Heinz. 1988. Die Schia. Darmstadt.

— . 1991. Das Reich des Mahdi. Der Aufstieg der Fatimiden. Miin-
chen.

Ivanow, Wladimir. 1942. Ismaili Tradition Concerning the Rise of the Fa-
timids. (Islamic Research Association Series 10.) Oxford.

Kennedy, Hugh. 1989, The Prophet and the Age of the Caliphates. The Is-
lamic Near-East for the 6th to the 11th Century. London.

Madelung, Wilferd. 1959. “Fatimiden und Bahrainqarmaten”. Der Islam
34.34-88.

. 1961. “Das Imamat in der frithen ismailitischen Lehre”. Der

Islam 37.43-135.

. 1988. Religious Trends in Early Islamic Iran. New York & Al-
bany.

an-Nagm, ‘Abdarrahman ‘Abdalkarim. 1973. al-Babrayn fi sadr al-islam.
Baghdad.

Rosenthal, Franz. 1985. The History of al-Tabari. Vol. XXXVIIL The Re-
turn of the Caliphate to Baghdad 892-915/279-302. The Caliphates of
al-Mutadid, al-Muktaf and al-Mugtadir. Ner York & Albany.

Shaban, M. A. 1976. Islamic History. Vol. II. Cambridge.

Tamir, “Arif. 1993. Térih al-ismailiyya. London.




